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MAY I ALWAYS CALL UPON
THE NAME OF AMITABHA BUDDHA,
AND MAY AMITABHA BUDDHA ALWAYS BE WITH ME

Dear Cultivators Of The Way,

AMITABHA BUDDHA,
Bring Forth The Mind Of Kindness,
Be Sincerely Mindful Of The Buddha,
NAMO AMITABHA BUDDHA,

Say The Name Amitabha Buddha For Once,
Until Hundreds, Thousands and Millions Of Times ......
May The Merits And Virtues Accrued
From The Mindfulness Of Amitabha Buddha,

Be The Opening Verse For The Reading Of This Book
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The Giving Rise Of The Ten
Kinds Of Mind Of The

Bodhisattva

T‘he Buddha addressed Maitreya saying: 'Maitreya, the ten

minds like this cannot be brought forth by any common
foolish and unskilful man who is full of defilements. What are
the ten?

Firstly, to give rise to great loving kindness towards all
beings with a mind free from injuring and harming.

Secondly, to give rise to great compassion towards all
beings with a mind free from harrassing and vexing.

Thirdly, not to spare one's life with regard to all the true
Dharmas of the Buddha with a mind of rejoicing in protect-
ing them.

Fourthly, to develop supreme endurance regarding all
Dharmas with a mind free from clinging and grasping.

Fifthly, not to be covetous for gain, support and respect with
a mind that esteems the pure bliss of mind.

Sixthly, to search for Buddha wisdom at all times with a
mind free from forgetfulness and negligence.

Seventhly, to be towards all beings reverential and respect-
ful with a mind free from contempt and disdain.

Eighthly, not to hold worldly discussions but give rise to a
determined mind regarding the factors of illumination.

Ninthly, to plant all good roots with a pure mind that is not
adulterated and stained.

Tenthly, to give up and discard all the characteristics as

regardsallthe Tathagatas giving risetoamind of continuous
recollection of them.

Maitreya, this is called the giving rise of the ten kinds of
mind of the Bodhisattva. It is because out of this mind that
one will obtain rebirth in the World of Highest Bliss of
Amitabha Buddha. If a man regarding these ten kinds of
mind follows them and achieves one pointedness of mind. if
he were to have a longing to be reborn in that Buddha world
not obtain birth there, this would be an impossibility' '.
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THE S{TRA
ONTHE TEN WHOLESOME
WAIN OF ACTION

Translated By Imperial Command By The
TRIPITAKACARYA SIKSHANANDA
From Khotan During The T'ang Dynasty
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Thus have I heard. At one time, the Buddha stayed
in the palace of the Dragon King of the Ocean together
with an assembly of eight thousand great Bhikshus
and thirty-two thousand Bodhisattvas and Mahasattvas
altogether.
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At that time the World-Honoured-One told the
Dragon King saying: ‘Because all beings have different
consciousness and thoughts, they perform too different
actions and as a consequence there is the turning
around in all the different courses of existence (1).
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Oh Dragon King, do you see the variety of shapes
and appearances in this meeting and in the great
ocean, are they not different from one another. Thus
among all of them there is none which is not made by
the mind, whether it is brought about by wholesome or
unwholesome bodily, verbal and mental actions.
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And yet the mind is formless it cannot be

ived, but it is the unreal accumu-
ing of all dharmas (2) which are

out owner, without I and mine.

grasped or perce
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A.lthough that which is manifested by each
being according to it’s actions is not the same, there
is nevertheless really no creator in these actions.
Therefore all Dharmas are inconceivable and inex-
pressible, their own nature is phantom like.
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The wise ones knowing this ought to cultivate
wholesome actions. Through this the aggregates (3)
sense-bases (4) and elements (5) that will be given rise
to, will all be upright and those who will see them not
grow tired of them.
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Oh Dragon King, when you behold the body of the
Buddha born from a hundred thousand of Kotis (6) of
merit, with all the marks adorned, the splendour of its
radiance covering the whole of the great assembly,
even if there were immeasurable Kotis of Ishvara and
Brahma devas (7) they all would not come again into
appearance. Those who look with reverence at the
Tathagata’s body how can they but not be dazzled.
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You again behold all these great Bodhisattvas of
marvellous appearance, dignified and pure. All this
comes into being entirely through the merit of cul-
tivating wholesome actions.
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Again all the powerful ones like the eight classes
of devas and dragons, and suchlike (8) they also come
into being because of the merits of wholesome actions.
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Now all beings in the great ocean are of coarse
and mean shapes and appearances, they all whether
small or large performed unwholesome bodily, verbal
and mental actions out of all kinds of thoughts from
their own minds. Thus it is that each being receives its
own result according to its action.
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You ought to practise and to study constantly in
this way, and also to bring beings to a thorough under-
standing of cause and effect and to the practice of
wholesome actions.
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In this you must have unshakable right view and

you must not fall again into the views of annihilation
and eternity (9).
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As to the fields of merit (10) you rejoice in them,
respect them and support them because of this you will
also be respected and supported by men and devas.
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Oh Dragon King you must know that the
Bodhisattva has one method (11) which enables him to
cut off all sufferings of all evil destinies (12). What kind
of method is this?

124
)

I o
2




o +EXKE Ko
@ THE SUTRA N THE TEN WHOLESONE WAYS OF ACTION @

=H e A - .
EERER T REMEE=EL 4§
k=t SSIBE > ABEESA SR

It is constantly, day and night, to recollect, to
reflect on and to contemplate on the wholesome
Dharmas so as to cause the wholesome Dliarmas to
increase from thought-moment to thought-moment,
without allowing the least unwholesome thought to
mingle in.
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This will then enable you to cut off all evil forever,
to bring the wholesome Dharmas to completion and to
be constantly near all the Buddhas, Bodhisattvas and
other holy communities.
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Speaking about wholesome Dharmas, the bodies
of men and devas, the Illumination of the Shravakas
(13), the Illumination of the Pratyekas (14) and the
Highest Illumination, they are all accomplished de-
pending on these Dharmas which are to be considered
as fundamental.
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Therefore they are called wholesome Dharmas.
These Dharmas are the ten wholesome ways of action.
What are these ten? They are the ability to give up
forever killing, stealing, wrong conduct (15), lying,
slandering, harsh language, frivolous speech, lust, hate

and wrong views.
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Oh Dragon King, if one gives up taking life then
one will accomplish ten ways of being free from
vexations. What are the ten? (i) One gives universally
to all beings without fear. (ii) One always has a heart of
great compassion towards all beings.
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(iii) All habitual tendencies of hate in oneself will
be cut off forever. (iv) One’s body is always free from ill-
ness. (v) One’s life is long. (vi) One is constantly
protected by non-human beings.




@ THEVTRA OFTHE TEN FROLESOUE HATS OPACTION o 35 3238 4o

€. 2857 gERYE -\ &
IRABHE TR - - BB - +
WIBEX o

(vii) One is always without bad dreams, one
sleeps and wakes happily. (viii) The entanglement of
enmity is eradicated and one is free from all hatred.
(ix) One is free from the dread of evil destinies. (X)
When one’s life comes to an end one will be born as a
deva. These are the ten.
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If one is able to turn-towards the Highest Perfect
Illumination, one will later at the time one becomes
Buddha attain to the ability peculiar to the Buddhas, to
live as long as one wishes.
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A.gain, oh Dragon King, if one gives up stealing
then one will attain to ten kinds of Dharmas which can
protect one’s confidence. What are the ten? (I) One’s
wealth will increase and accumulate and cannot be
scattered or destroyed by Kings, robbers, floods, fires
and careless sons.
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dn One is thought of with fondness by many
people. (III) People do not take advantage of one. (IV)
Everywhere one is praised. (V) One is above the worry,
that one oneself could be injured. (VI) One’s good name
spreads.
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(VID) One is without fear in public. (VIII) One is
en-dowed with wealth, long life, strength, peace, happi-
ness and skill in speech, without deficiencies. (IX) One
always thinks of giving. (X) At the end of one’s life one
will be born as a deva. These are the ten.
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If one is able to turn towards the Highest Perfect
Illumination, one will later at the time one becomes
Buddha, attain to the realization of the purified great
Illumination wisdom.
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Again, oh Dragon King, if one gives up wrong
conduct one will attain to four kinds of Dharmas which
are praised by the wise. What are the four?
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@ A.ll one’s faculties (16) are tuned and adjusted.
(II) One is free from turmoil and excitement. (III) One
is praised and extolled by the world. (IV) One’s wife
cannot be encroached upon by anybody. These are the

four.
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If one is able to turn towards the Highest Perfect
Illumination one will later at the time one becomes
Buddha, attain the mastersign of the Buddha, of a con-

cealed organ.
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Again, oh Dragon King, if one gives up lying then
one will attain to the eight Dharmas which are praised
by the devas. What are the eight?
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@ One’s mouth is always pure and has the fra-
grance of a blue lotus flower (17). (II) One is trusted
and obeyed by all the world. (III) What one says is true
and one is loved by men and devas. (IV) One always
comforts beings with loving words.
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\)) One attains to excellent bliss of mind and
one’s actions, speech and thoughts are pure. (VI) One’s
speech is faultless and one’s mind is always joyful.
(VII) One’s words are respected and are followed by
men and devas. (VIII) One’s wisdom is extraordinary
and cannot be subdued. These are the eight.
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If one is able to turn towards the Highest Perfect

IIlumination, one will later at the time one becomes
Buddha, attain to the true speech of the Tathagata.
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Again, oh Dragon King, if one gives up slandering
one will then attain to five kinds of incorruptible
Dharmas. What are the five? (I) One attains to an incor-
ruptible body because no harm can be done to one. (II)
One gets an incorruptible family because no one can
destroy it.
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11D One attains to incorruptible confidence be-
cause this is in line with one’s own actions. (IV) One
attains to an incorruptible spiritual life because what
one cultivates is firmly grounded. (V) One gets incor-
ruptible spiritual friends because one does not mislead
or delude anybody. These are the five.
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If one is able to turn towards the Highest Perfect
Illumination, one will later at the time one becomes
Buddha, get a holy retinue which cannot be corrupted
by any Mara (18) or heretic.
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Again, oh Dragon King, if one gives up harsh
language then one will attain to the accomplishment of
eight kinds of pure actions. What are the eight? (I)
One’s speech is meaningful and reasonable. (II) All
what one says is profitable.
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dw One’s words are bound to be truthful. (IV)
One’s language is beautiful and marvellous. (V) One’s
words are accepted by others. (VI) One’s words are
trusted. (VII) One’s words cannot be ridiculed. (VIII) All
one’s words are being loved and enjoyed by others.
These are the eight.
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If one is able to turn towards the Highest Perfect
Illumination, one will later at the time one becomes
Buddha, be endowed with the perfect characteristic of
the Brahma voice of the Tathagata.
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Again, oh Dragon King, if one gives up frivolous
speech then one will attain to the accomplishment of
the three certainties. What are the three? (I) One is
certain to be loved by the wise.
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1D One is certain to be able to answer questions
with wisdom and according to reality. (III) One is cer-
tain to have the most excellent dignity and virtue

among men and devas and one is without falsehood.
These are the three.
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If one is able to turn towards the Highest Perfect
Illumination, one will later at the time one becomes

Buddha, attain to the Tathagata’s ability to predict
everything, none of predictions are ever in vain.
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A.gain, oh Dragon King, if one gives up lust, then
one will attain to the accomplishment of the five kinds
of freedom. What are the five? (I) Freedom of bodily,
verbal and mental actions because one’s six faculties
are perfect. (II) Freedom as regards property because
all enemies and robbers cannot rob one.
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11D Freedom with regard to merit because what-
ever one wishes one will be provided with. (IV) Free-
dom of being in the position of a King, because
precious, rare and marvellous things will be reverently
offered to one. (V) The things one will get will surpass
in excellence by a hundred times that what one is
looking for, because in times by-gone one was neither
stingy nor envious. These are the five.
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If one is able to turn towards the Highest Perfect
Illumination, one will later at the time one becomes
Buddha, be especially revered in all the three realms
(19) all the beings of the three realms will respectfully
make offerings to one.
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Aga.in, oh Dragon King, if one gives up hatred
then one will attain to eight kinds of Dharmas of joy of

mind. What are the eight? (I) One’s mind is free from
the want to injure and to annoy others.
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dDn One’s mind is free from hatred. (III) One’s
mind is free from the desire to dispute and to argue.
(IV) One’s mind is gentle and upright. (V) One has
attained to the mind of loving kindness of a saint.
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VD One is of a mind that always acts beneficially
giving peace to beings. (VII) One’s bodily appearance is
dignified and one is respected by all. (VIII) Because
one is kind and forbearing, one will be born soon in the
Brahma World. These are the eight.
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If one is able to turn towards the Highest Perfect
Illumination, one will later at the time one becomes
Buddha, attain to the mind of the Buddha that is free
from obstacles. People will not become tired of looking
at him. :
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Aga,in, oh Dragon King, if one gives up wrong
views, one will attain to the accomplishment of ten
meritorious Dharmas. What are the ten? (I) One attains
to genuinely good bliss of mind and one gets genuinely
good companions. (II) One has deep confidence in the
law of cause and effect and one would rather lose one’s

life than do evil.
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(1) One takes refuge in the Buddha only and not
in devas or others. (IV) One is of a straight mind and
right views, and leaves behind the net of doubts about
good and evil fortune. (V) One will not be born again in
an evil course of existence but will always be born as a
man or deva. (VI) Immeasurable blessings and wisdom
will increase sublimely from life to life.
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(VID One will forever leave the wrong path and
tread the holy path (20). (VIII) The view of a personality
(21) will not arise (in one) and one gives up all evil
actions. (IX) One will abide in unobstructed under-
standing. (X) One will not fall into any difficult condi-
tions (22). These are the ten.
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If one is able to turn towards the Highest Perfect
IlNlumination, one will later at the time one becomes
Buddha, realize quickly all Buddha Dharmas (23) and
accomplish the mastery of the higher spiritual powers
(24).
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At that time the World Honoured One further told
the Dragon King saying: “If there is a Bodhisattva who
is able to give up killing and harming, and practises
giving, following these wholesome actions at the time
he treads the path, he will therefore always be rich in
wealth, and nobody can rob him.
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He will have a long life and not die untimely, and
he will not be injured by any robbers or enemies. Be-
cause he gives up taking what is not given and
practises giving, he will always be rich in wealth and
nobody can rob him. He will be most excelling beyond
comparison in this respect, and will be able to collect
completely all the store of Buddha Dharmas (25).
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Because he gives up the impure way of living and
practises giving, he will always be rich in wealth and
nobody can rob him. His family will be virtuous and
obedient. There will be nobody who can look at his
mother, wife and daughter with a lustful mind.




BEESIE - MiTHEN - REME
MESE - R BIBES  mHE
R - FRIERBR -

Because he gives up false speech and practises
giving, he will always be rich in wealth and nobody can
rob him. Giving up all slandering he takes up the true
Dharma. That which he does according to his vows will
certainly bear fruit.
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Because he gives up speech that causes
dissension and practises giving, he will always be rich
in wealth and nobody can rob him. His family will be
harmonious and all the members of the family have the
same aspirations and joys in common and will never
unreasonably dispute with one another.
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Because he gives up coarse evil speech and
practises giving, he will always be rich in wealth and
nobody can rob him. At all gatherings people joyfully
accept him as their teacher. His words will be received
with trust without opposition.
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Because he gives up meaningless speech and
practises giving, he will always be rich in wealth and
nobody can rob him. His words are not spoken in vain,
but are received with respect by all people. He is able
and skilled in solving doubts and uncertainties.
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Because he gives up the greedy mind and
practises giving, he is always rich in wealth and
nobody can rob him. All he has he gives to others with
kindness. His confidence is firm and his understand-

ing well grounded. He is endowed with great authority
and strength.
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Because he gives up the angry mind and practises
giving he is always rich in wealth and nobody can rob
him. He quickly accomplishes by himself the wisdom
of the mind that is free from obstruction. All his
faculties are well dignified and all those who see him
respect and love him.
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Because he gives up the perverted mind and
practises giving, he is always rich in wealth and no-
body can rob him. He is always born in a family which
is possessed of right views, reverence and confidence.
He sees the Buddha, hears the Dharma and supports
the Community of Monks. He never forgets or loses the
great Illumination Mind (cf. NOTE 11).
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These are the great benefits obtained by a Great
Being (MAHASATTVA), who at the time he cultivates
the Bodhisattva path, practises the ten wholesome
actions and adorns them with giving.
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Thus, oh Dragon King, I am summarising. Be-
cause one adorns the practice of the ten wholesome
ways of action with morality, the meaning and benefit
(26) of all the Buddha Dharma can arise and the great
vows are brought to completion (27).

pearestsessd
et




o TEXKEiKe
@ THE SUTRA 0N THE TEN WHOLESOME WAYS OF ACTION @

DEHERL  SHET EFRMEHT -

Because one adorns the practice of the ten
wholesome ways of action with patience, one attains to
the perfect voice of the Buddha and all the marks will
be lovely.
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Because one adorns this practice with effort, one
is able to destroy the Mara enemy (cf. NOTE 18) and
enter into the store of Buddha Dharmas (28).
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Because one adorns this practice with meditation,
therefore mindfulness, wisdom, shame,
conscientiousness and calm will arise.
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Because one adorns this practice with wisdom
one is able to cut off wrong views arising from discrimi-
nation (29).




o +EXiBIEe
@ THE SUTRA ON THE TEN WHOLESOME WATS OF ACTION @

Zanrmay  RERE - TRIEE

Because one adorns this practice with loving
kindness no thought of anger or harming will arise in
oneself towards any being.
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Because one adorns this practice with com-
passion, one will have sympathy towards all beings and
will never get weary of and indifferent to them.
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Beca.use one adorns this practice with sympathe-
tic joy, one’s mind when seeing somebody cultivating
the good will be free from envy and jealousy.
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Because one adorns this practice with serenity,
one will not have a mind that is either attached to
favourable circumstances or that resents adverse cir-
cumstances (30).
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Beca.use one adorns this practice with the four
ways of helping (31) others, one will always be diligent
in helping and teaching all beings.
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Because one adorns this practice with the
foundations of mindfulness, one will be able to be skill-
ful in the practice of the contemplation of the four
foundations of mindfulness.
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Beca.use one adorns this practice with the four
right efforts, one will be able to cut off and remove
entirely all unwholesome Dharmas.
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Because one adorns this practice with four roads
to power, one’s body and mind will always be calm and
at ease.
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Beca,use one adorns this practice with the five
faculties, deep confidence will be firmly established,
there will be unremitting effort, one is always free from
delusion and forgetfulness, one is at peace and well
balanced, and all the defilements will be cut off.
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Because one adorns this practice with the five
powers, all enmity will be entirely destroyed and one
cannot be harmed.
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Because one adorns this practice with the seven
factors of illumination, one will always awake well to

all Dharmas.
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Because one adorns this practice with the Noble
eightfold Path (cf. NOTE 20), one will attain to perfect
wisdom which will always be present before oneself
(32)
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Because one adorns this practice with calm
meditation, one is able to wash away all the bonds and
latent tendencies (33).
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Because one adorns this practice with insight
meditation, one is able to know the self nature of all
Dharmas according to reality (34).
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Because one adorns this practice with the skillful
means, one will quickly attain to the fulfilment of the
conditioned and unconditioned happiness (35).
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Oh Dragon King, you should know that these ten
wholesome actions can lead up to the completion of
the Ten Powers of the Tathagata (36), of the Four Kinds
of Fearlessness, of the Eighteen Dharmas that distin-
guish the Buddha and of all Buddha-Dharmas. You
should therefore practise and train with diligence.
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Oh, Dragon King it is like the towns and villages,
they all depend on the great ground where they stand.
All the herbs, grasses, flowers, trees and woods also
depend on the ground for their growth.
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VV ith these ten wholesome ways of action it is the
same. All men and devas are established in their human

and deva-nature depending on them.
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The illumination of all the Shravakas, of all the
Pratyekas (cf. NOTE 13 and 14), the way of the
Bodhisattva, all Buddha-dharmas are attained and come
to fruition due to these ten wholesome great grounds.
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After the Buddha had spoken this Sutra, the Dragon
King of the Ocean, together with the great assembly,
all the devas, asuras (cf. NOTE 1) and so on, all rejoiced
greatly, received it with confidence and put it reverently
into practice.




(1) The different courses of existence are six:
1) The hellish realms (% in Pali NIRAYA)
2) The realm of the hungry ghosts (8% in Pali
PETA)
3) The realm of animals (F4% in Pali
TIRACCHANA)
4) The realm of the titans (&% in Pali ASURA)
5) The human realm ( A in Pali MANUSSA)
6) The realm of radiant beings ( X in Pali DEVA)
The first four are lower realms of consciousness while the
last two realms include higher planes of consciousness.
(2) The accumulation and arising of all dharmas ( % &
#2 ) is an action of the mind (/O Pali CITTA), which espe-
cially refers to the Spheres, or Store Consciousness ( I %
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HB# ALAYA VIJNANA in SANSKRIT) in which there are the
seeds (or potentiality) of allthe dharmas stored and from this
store consciousness all dharmas are arising. ( —t1 17 R it
HME ) HEFZHREdt—RITEAZESE ) (BBXHa )

(3) The aggregates are five, in Chinese they are called (&
#in Pali PANCAKKHANDHA), they are:

1) Form or Matter ( & in Pali RUPA) - - - Matter (& - RUPA)
2) Feeling (% in Pali VEDANA) (Body) &

3) Perception 48 in Pall SANNA) - - Mind

4) Formations (17 in Pali SANKHARA) (% - NAMA)
5) Consciousness (i in Pall VINNANA)

These Five Aggregates make up the human being and can
be divided into mind and matter as above. The first is form,
matter or corporeality and refers to the four primary ele-
ments: earth, water, fire, air and their combination which is
the body. The second is the feelings, that means our impres-
sions through the senses and mind, which are either painful,
pleasant or neutral. The third one is perception, that is the
ability to single something out, to mark it and recognise it in
the light of previous experience. The fourth one is the
formations, that is our reaction conditioned by previous
experience towards objects perceived through the senses
and through the mind. It is also called volition because it is
our attitude conditioned through previous experience of
acceptance, rejection or of ignoring. The fifth one is con-
sciousness which is the ability to perceive, and to become
conscious of anything.

(4) The sense-bases including the mind are twelve, that is
six inner ones and six outer ones. These are the six senses
and their objects:

1) Eye ('R In Pali CAKKHU) 1) Visible Object (Form & in Pali
RUPA)
2) Ear (¥ in Pali SOTA) 2) Audible Object (Sound # in
o Pali SADDA) e
J\ 3) Nose ( £ in Pali GHANA) 3) Olfactory Object (Smell & in J\
Pali GANDHA)
*E 4) Tongue (& in Pali JIVHA) 4) Gustative Object (Taste & in iﬁ
Pali RASA)
5) Body ( & in Pali KAYA) 5) Tactile Object (Bodily Touch
# in Pali PHOTTHABBA)
6) Mind (& in Pall MANO) 6) Mental Object (DHAMMA 3% )
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(5) The elements here refers to the eighteen elements,
namelythe sixsense organs (7<FJ ) oralso (7N 1R) inthe sense
of sense faculties, (compare note (4) ), secondly the six
objects, which are the ( 7 ) (compare note(4) ) and the six
consciousnesses (in Pali VINNANA)

1) Eye Consciousness

L 2) Ear Consciousness
/\ 3) Nose Consciousness
=%l .
Eii 4) Tougue Consciousness

5) Body Consciousness
6) Mind Consciousness

(6) A KOTI (&) is a term denoting spacial and temporal
dimensions of 10.000.000.

(7) ISHVARA and BRAHMA DEVAS. A deva is a radiant
being from more purified and refined realms than the one of
ordinary human consciousness.

A)Therealm ofthe ISHVARADEVA orthe god of freedom,
anothernameis (ftt{t B %X PARANIMMITA VASHAVARTIN)
in Sanskrit (in Pali PARANIMMITA VASAVATTI), trans-
lated this would be "heavenly beings with the power over the
production of others." (NYANATILOKA's Buddhist Diction-
ary), NAGARJUNA says in his commentary to the
MAHAPRAJNA-PARAMITA SUTRA: "Those devas snatch
away that which is created by other and enjoy themselves
with it, therefore they are called the devas who can freely
dispose of others creations” (MAHAPRAJNAPARAMITA
SHASTRA) (tXEHFIEMREREMIEEE ) (KB EH ) This
realm of consciousness is the last one, the highest one ofthe
realm of desire. (see NOTE 19)

B) The BRAHMA DEVAS are in the first realm of the world
of form (see NOTE 19), their realm consists of three realms
and Corresponds to the plane of the first absorption ( % —i#
E in PaliPATHAMAJHANA). Theyarethe (3% % X BRAHMA-
PARISAJJA in Pali) Retinue of Brahma, the (%#X BRAHMA
- PUROHITA in Pali) Assistants of BRAHMA and the (X
¥ X or MAHA BRAHMANO in Pali) Great Brahma.

(8) The eight classes of devas and dragons, and such like.
( XEE/N\E ) They are:

1) The DEVAS (Radiant ones) X

2) The NAGAS (Dragons) BE

3) The YAKSHAS (Demons) & X

4) The GANDHARVAS (Celestial Musicians) ¥z [£]£2
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5) The ASURAS (Titans) B & f&

6) The GARUDAS (Golden Winged Bird Spirits) il 1& ##

7) The KINNARAS (Celestial Musicians) 5% 3B & ,

8) The MOHORAGAS (Great Python Like Beings) EEEf& 7& {fl

(9) The views of annihilation and eternity (Efi & or
UCCHEDADITTHI in Pali and %R or SASSATA-DITTHI in
Pali).

"One must cultivate wholesome actions with right view,
understanding the law of cause and effect thoroughly and not
be moved by or inclined towards wrong views. Wrong views
are the two views of annihilation and of eternity. A person
who has the view of annihilation has no faith in the law of
action and its result ( #8 in Pali KAMMA-VIPAKA). He
thinks that once a man dies all is finished therefore he
commits recklessly evil since he does not fear the result that
is to follow. The one with a view of eternity considers all
things and events in the world as fixed. Thus a man will be
born again and again from generationto generation asaman
and an ox and a horse will be born again and again as an ox
and a horse and the performance of wholesome or of evil
actions has no bearing on the pain or pleasure this body is
undergoing. This is so because there is no understanding of
the true meaning of the law of cause and effect. If one wants
to cultivate exclusively wholesome actions without falling
into wrong views, then one must contemplate on the body as
being impermanent, contemplate on the mind as being
without owner and contemplate on the dharmas as being
mirages (4] ).According to the mind actions performed
and according to the actions retribution is received. This
then is the true characteristic of a clear understanding of
the law of cause and effect.”

This is from a commentary to this discourse by the vener-
able T'ai-Hsu (KEXM2E > F_RE—HHE TS RERBE). He
was one of the great teachers in modern times in China.

In the Buddhist teaching very much emphasis is laid on
right or perfect understanding and on the getting rid of
wrong views and more opinions. Right or Perfect under-
standing is the first step of the Holy Eighfold Path ( AE &
ARIYA ATTHANGIKA MAGGA in Pali) (see NOTE 20). The
third Patriarch of the Ch'an School (i#® ZEN-SHU in Japa-
nese) says in this wonderful poem on "Trust in the Heart".
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"You need not search for truth, you must only stop having
views." ( FAKRE - #ABR ) ( B0 by 1@8%8).

(10) The fields of merit (#&H , in Pali PUNNAKHETTA)

"Fields of merit arethe fields where merits can be planted.
There are three kinds of these:

1) Thefield ofreverence,thatisthe Buddhas, Bodhisttvas,
teachers and elders and so on, these ought to be revered and
blessings will be obtained.

2) The field of gratitude, that is one's father and mother
and those who have been kind to one, to these one ought to
show filial respect and blessings will be obtained.

3) The field of compassion, that is to assist and to help
with compassion and sympathy to beings which are suffer-
ing and troubled and blessings will be obtained.

In these three fields of merit, one can rejoice and offer
support, then one will be able to obtain the joyful fruit of
beingrespected and supported by men and devas." (Ven. T'ai-
Hsu's commentary on this discourse. cf. NOTE 9).

(11) "The Bodhisattva has one method which enables him
to cut off all sufferings of all evil destinies." (Ei&E#H — At ki —
) ZE® ) The reader is reminded that this means cons-
tant work to bring all the wholesome dharmas to comple-
tion and fruition, this task requires the whole life time.
There are three ways of developing the Illumination Mind
(# 42 .0 BODHICITTA in Pali) according to the Flowergar-
land discourse ( # i & or AVATAMSAKA SUTRA in SAN-
SKRIT). They are:

1) The straight mind (&> )which is the development of
wisdom, that is to be rightly recollecting and to be aware of
the fundamental suchness( E#1’% in Pali BHUTATATHATA
DHAMMA).

The Avatamsaka Sutra ( #&# ) says: "Because the
Tathagatas of the ten directions have one way in common,
they go beyond life and death, this is all due to the straight
mind." ( +HMRREA—EHR - HEEERE  ELULED ). The
BODHISATTVA representing the straight mind in
MANJUSHRI Bodhisattva ( 3X7EFIEiE ).

2) The deep mind ( #&{ )which is the joyful cultivation
of all wholesome actions and the accumulation of immense
merit. The VIMALAKIR-TINIRDESHASUTRA ( #f EE & Ff 3% #8
says:"The deepmindistheplace oftheillumination, because
of the increase in benefits."( RO HEH B RIHEH ). The
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Bodhisattva representing the deep mind is SAMANTA-
BHADRA Bodhisattva ( ¥EE# ). ‘
3) The mind of great compassion ( X#@> ) which is the
development of compassion, that is the saving and protect-
ing of all beings that are suffering. The Bodhisattva repre-
senting the mind of great compassion is
AVALOKITESHVARA Bodhisattva ( Btt HE5% ).

"MAITREYA SAID: "The illumination mind is the lamp,
the great compassion is the oil, the great vows are the wick.
The radiance (of the lamp) illumines the Dharma realms."
(The radiance that is the great wisdom)" ( ZEEK =& - 12045 -
REBH - KB - XBER ) (XEAT ) quoted from the
commentary on the Avatamsaka Sutra by Ven. Ching-Liang
Cheng Kuan (EREEBITEAKR by FREBHPF ) the fourth
patriarch of the AVATAMSAKA School.

(12) The evil courses of existence ( #i& in Pali DUGGATTI)
are the hellish realms, the animal world and the hungry
ghost realm, cf. NOTE 1.

(13) TheIllumination ofthe SHRAVAKAS ( B =48 in Pali
SAVAKABODHI). The SHRAVAKAS are the noble Disciples
of the Buddha who have attained to anyone of the four
degrees of awakening, that is to the stream-enterer ( A% or
‘APE ' in Pali SOTAPANNA), the Once-returner ( —& or H#f
fe & in Pali SAKADAGAMI), the Non-returner ( i& or B i
& in Pali ANAGAMI) and the Purified One (%t or (fJ) &
% in Pali ARAHAT).

(14)The Illumination of the PRATYEKAS (%% &8 in Pali
PACCEKABODHI). The Pratyeka is one who awakened alone
and on his own without a teacher.

Please note that all illuminations have the same sub-
stance, but differ in degree, intensity and quality. They
should not be taken as a subject of argument since they can
only be fathomed from one's own achievements, experience
and aspirations.

The Highest Illuminition refers to that ofthe Buddha (it is
#& FEi ANUTTARA BODHI). This is the Perfect Illumina-
tion (EE¥® or =5 = &R in Pali SAMMA SAMBODHI).

(15) Wrong conduct ( #817 in Pali MICCHA_CARANA)

"Wrong conduct refers to sexual desire. Among men the
fitting union between husband and wife is considered to be
right, anything else is called wrong. Now this is roughly and
shallowly explained, ifwe are going deeperthen all beings of
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the realm of desire (cf. NOTE 19) must have a right mental
attitude and right conduct because of sexual desire. Again
any heedlessness regarding any of the five objects of the
(sense) desires ( 8% ) cf. NOTE 4) pertains to wrong
conduct. One must go beyond the realm of desire then one
can subdue desire. One must attain to the third fruit ( £=8
, lL.e. A& in Pali ANAGAMI-PHALA) the fruit of the non-
returner (cf. NOTE 13) then one can ultimately leave desire
behind." (VEN. Tai-Hsu's commentary on this discourse, cf.
NOTE 9 ibid.) ‘

(16) The faculties refers to the six faculties, that isthe five
sense organs and the mind (78R in Pali 6 INDRIYAS)

(17) Blue lotusflower ( {8 #5%# in Sanskrit UTPALA)

(18) MARA (& # in Pali MARA) means literally "Murder,
Death" (d%E @ ) is anything which traps and ensnares beings,
taking away their real life and wisdom, hindering them in
their spiritual life and leading them into delusion.

(19) The 'Three Realms' or "Three World' (=5 in Pali TI-
LOKA) theyarethe Realm of Desire ( #k 5% in Pali KAMALOKA),
the Realm of Form ( 5% in Pali RUPALOKA) and the Realm
of Formlessness ( # &5 in PaliARUPALOKA). Our world of
sensory perception and mental processes isincluded in here
and world beyond our normal state of consciousness.

(20) The Holy Path ( 223& in Pali ARIYAMAGGA) is the
Holy Eightfold Path:

I) Right Understanding (iE 8 in Pali SAMMA DITTHI).
This isthe right understanding of the nature of the universe,
of the laws governing it. It is the understanding of the Four
Holy Truth's which are in short: (1) that life is conflict.
unsatisfactoriness and suffering. (2) that the origin of this
conflict, unsatisfactoriness and suffering is our constant
craving leading to constant becoming and constant dying.
(3) The cessation of this craving comes about through the
giving up of, abandoning of, freeing from, and detachment
from it. (4) The path that leads to the cessation of suffering is
the Holy Eightfold Path. This Right Understanding is the
cultivation of wisdom (cf. NOTE 9/NOTE 21/NOTE 29)

II) Right Aspiration ( ER1# in Pali SAMMA
SAMKAPPA). This is a mind which is free from sensuality,
enmity and harming.

IIT) Right Speech ( IE5& in Pall SAMMA VACA). This
refers to speech which is free from untruth, gossip, harsh
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speech, rude and foolish speech.

IV) Right Action (1E% in Pall SAMMA KAMMANTA),
abstention from killing, stealing and sexual misconduct.

V) Right Livelihood ( lE# in Pall SAMMA AJIVA). A
way of livelihood which does not cause harm to oneself nor
to others and which is conducive to spiritual progress.

VI) Right Effort ( EE#Ei# in PAll SAMMA VAYAMO).
The Four Right Efforts (cf. NOTE 32)

VII) Right Mindfulness ( i£& in Pall SAMMA SATI).
The Four Foundations of Mindfulness (cf. NOTE 32)

VIII) Right Concentration ( E£% in Pall SAMMA

SAMADHI). The concentration of the mind on wholesome
objects.
This Holy Eightfold Path leads to the 'seeing of things as they
are," to transcendental freedom where this path culminates
and becomes perfect. The wrong Path (#3& in Pali MICCHA
MAGGA) is wrong understanding, wrong aspiration up to
wrong concentration. This path does notlead to freedom but
to more suffering and enslavement.

(21) The View of a Personality (# & or ENER in Pall
SAKKAYA-DITTHI). This is the view coming from wrong
identification with and clinging to an 'T' or 'mine'. It is the
identification of ourselves with and clinging to this body and
mental processes regarding them as 'T' as 'a personality’
while they are only the result of past conditioning, that is in
themselves they are without substance. They are a bundle of
reactions moulded out of past experiences and action, (com-
pare also NOTE 9)

(22) Difficult Conditions, there are eight difficult condi-
tions (/\# ), they are called difficult conditions because due
tothem it is difficult to hear or come to know the Teaching of
the Buddha and still more difficult to practise it, they are:

I) The difficulty of being in hell ( i %X 2 )

IT) The difficulty of being a hungry ghost ( &#5% 2t )

III) The difficulty of being an animal ( &4 ## )

IV) The difficulty of being blind, deaf or dumb ( & &&= )

V) Thedifficulty of beinga person of worldly wisdom, eloquence
and cleverness ( tH%E HilR%E )

VI) The difficulty of living, before or after the Buddha ( &1 # %
i)

VII) The difficulty of not being born in the Middle

Country ( 4% FEE )
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(Middle Country refers here to India where the Buddha
taught and means actually any place where the Buddha-
dharma cf. NOTE 23, that is the Teaching of Awakening is
present.)

VIII) The difficulty of being born in a heaven where
life is long (AR FX# )

(23) All the Buddha-dharmas ( —¥]#:% in Pali SABBA
BUDDHA-DHAMMA), that means all the dharmas (% laws,
things, states, teachings, truths) pertaining to the Buddha,
the Fully Awakened One.

'The Tathagata has taught that all the dharmas are all Bud-
dha-dharmas. Because all dharmas can be realized and
known well, they are called Buddha-dharmas. The original
nature ofthedharmasisequivalentwith the Buddha-dharmas.
Therefore it is that the dharmas are all Buddha-dharmas."
(MAHARATNAKUTA-SUTRA Vol. IV) tnsREH —tNE L B2
B LUAE R REBE T Fe BRHH AR M AP EF BB L ERH £
(XERELM)

(24) The Higher Spiritual Powers (i#i& in PaliABHINNA)
They are six, namely:

I) The Magical Powers (i##&#& in Pali IDDHI-VIDHA)
II) The Divine Eye ( XIR i& in Pali DIBBA-CAKKHU)
IIT) The Divine Ear ( XE & in Pali DIBBA-SOTA)

V) The Penetration of other's Minds ( ftv& 3& in Pali

CETOPARIYANANA)
V) The Recollection of Former lives ( E&%@& in Pali
PUBBENIVASANUSSATI)

VI) The Exhaustion of outflows ( i®F®& in Pali
ASAVAKHAYA)
The First five are mundane powers (t#fE ) while the sixth one
is supra mundane ( Ht# [ ) and pertains to liberation (# i8).
(25) The store of Buddha-dharmas (# /%% ). cf. NOTE 23.
This is the store of the Tathagata ( #n%&K# > 3k in Pali
Tathagata is one of the ten attributes of the Buddha and
means the "Thus-come" or the "Thus-gone" --- gone to
"Suchness."). According to the SHRIMALA SUTRA there are
two kinds of Tathagata store: "Firstly the void Tathagata
store, that is, the store where all the defilements have been
given up, arerelinquished and different from it, secondly the
Tathagatha store which is not void, that is, which contains
inconceivable and unspeakable Buddha-dharmasmorethan
the sand of the Ganges and has not given up, nor relin-
quished them." (The Ganges is a big river in India and its
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sand is especially fine this is to convey the immensity) (—2Z
ARG FEERERER AR Z R R « 55 E B REE R AR
TREEBE (BEE)

(26) Themeaning and benefit ofallthe Buddha-dharmas
(— U #E%F ). Meaning and benefit correspond to each other
where one is, there is the other one too. When truth, the
deeper meaning is seen then there are too the benefits of
truth, of the deeper understanding. Truth, the profound
meaning of the Buddha-dharma has to be seen in the 'Here
and Now' and from this the benefits arise. The interrelation-
ship can be seen from the practice of Dharma and the expe-
rience of it.

(27) The great vows are broughtto completion. The great
vows are the vows of a Buddha to be, of a Bodhisattva, to cut
off all the defilements, to deliver all beings, to bring all
dharmas to completion like the well known 48 vows of
DHARMAKARA BHIKSH made before becoming Buddha
as AMITABHA BUDDHA or the ten vows of SAMAN-
TABHADHA BODHISATTVA. It goes without saying that
morality is the basis for any spiritual achievement.

(28) See NOTE 25.

(29) Wrong views arising from discrimination (2 5% R
) compare the " Trust in the Heart" (cf. NOTE 9)

"If The mind makes no distinctions, (CBEARR)
all Dharmas are one. (8%t )

The marvellous substance of oneness  (—#0 883 )

resolutely forgets(any) condition(ing) (JLES# )

when the equality of all dharmas is seen (FBEZE )

one returns back to So-ness" (#18 B2 ) (1808 by (8% )
With this paragraph the Six Perfections (i##% or ¥ in Pali
PARAMI or PARAMITA) with which the ten wholesome
actions should be adorned, have been concluded. The six
perfections are:

I) Giving (## in Pali DANA)

II) Morality (# in Pali SILA)

ITT) Patience (& in Pali KHANTI)

IV) Energy ( #5 in Pali VIRIYA)

V) Meditation (i in Pali JHANA)

VI) Wisdom ( # in PAli PANNA)
Due to the bringing to completion of these Perfections one
reaches the other shore, PARAMI or PARAMITA (&) means
going beyond (life and death), transcending the mundane.
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(30) These are the Four Divine States ( #1{f in Pali
BRAHMA VIHARA) cf. NOTE 11/3 they are also called the
Four Immeasurables ( #2 in Pali APPAMANNA) because
they cannot be measured nor can limits be imposed on to
them, they are illimitable.

M have a mind that is neither attached to favourable
circumstances nor resents adverse circumstances."

"The Perfect way is not difficult. (EEE#H )
it only refuses to pick and to choose. ( MEBRBEIE )
only do not like nor dislike (BRI )
and you will clearly understand, (RFARBR )
a hair breadth of difference, (ZEEBFE)
and Heaven and Earth are separated. (Kb 55Pm )
If you want to have it manifest before you ( 881§ IR )
be neither for nor against (EBEIEH )
The conflict between for and against, (ENEMEFE )
is the sickness of the mind. (RRBOR)

'Trust in the Heart' (cf. NOTE 9) (f&:b &by 8% )

(31) The Four ways of Helping (others) ( M# (%) in
Sanskrit CATUH SAMGRAHA-VASTU). These are ways to
help beings to open their hearts and to enable them to
receive the dharma.

I) Giving (% 1 ) either materially or spiritually accord-
ing to the wants and needs of the being concerned.

IT) Loving Speech ( 5 ) which is helpful and benefi-
cial speech which is in accordance with the nature and the
faculties of beings and is consoling to those who are in
distress.

I1I) Beneficial conduct (#17 ) that is mental, verbal and
bodily action which is beneficial for other beings.

IV) CO-operation ( B % ). This means to see with the
DHARMA EYE (%HR), i.e., spiritual eyes, the nature and the
faculties of beings, to adapt oneself to their standard and
benefit them.

These are the four means for the practice of the Buddhist in
order to help beings.

(32) This paragraph concludes the adornment of the
Wholesome Ways of Action, by the Thirty-seven Dharmas
leading to Illumination ( =+tB#E& in Pali 37
BODHIPAKKHIYA-DHAMMA). They are the dharmas that
lead and pertain to illumination. They are:
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The Four
Founda-
tions of
Mindful-
ness
(mE

in Pali 4
SATIPAT-
THANA)

1) The Foundation of Mindfulness of (contem
plating) the body. ( & &K in Pali
KAYANUPASSANA). This is the development of
awareness concerning the body in all it's
different aspects like the postures, movements,
breathing, the parts of the body anatomy,
composition of the body and more.

2) The Foundation of Mindfulness of (contem
plating) the feelings ( Z&®E in Pali
VEDANANUPASSANA). Thisisthe development
of awarenes of the feelings and their nature.

3) The Foundation of Mindfulness of (contem
plating) the mind ( ©& in Pali
CITTANUPASSANA). This is the development of
awareness regarding the mental states and the
understanding of the states of consciousness.
4) The Foundation of Mindfulness of (contem-
plating) the mental contents ( A& K in Pali
DHAMMANUPASSANA). Thisisthe development
of awareness regarding the nature of the mind,
it's workings and it's objects.

In another way this four contemplations can be summarized

as follows:

1) To contemplate on the body as impure

2) To contemplate on the feelings as suffering in conflict.

3) To contemplate on the mind as impermanent in flow.

4) To contemplate on the mental contents as no-self (Sub-stance-less)

The practice of awareness as outlined above, constitutes
RIGHT MINDFULNESS in the Holy Eightfold Path (cf. NOTE

20).

The Four
RIGHT
EFFORTS

(79 IE £h
in Pali 4
SAMMAPP-
ADHANA)

|

f

!

1) "The whole-hearted effort to destroy unwhole
some things (states) that have already arisan" (2
HEES BRER - —O BIEE - ).

2)"The whole-hearted effort of preventing
unwholesome things (state) that have not yet
arisen from arising" (R&EBEFRSE - —DHHEE )
3)'The whole-hearted effort to develop whole
some things (states) that havenot yet arisen”
(REEAERE - —0 $HE - )

4) "The whole-hearted effort to maintain and
increase already arisen wholesome things
(states)" (EXEZABEER - — 0 BHE - )

The practice of effort which is the freeing of energy by
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removing

the blockages and channelling it so as not to

scatter it is Right Effort in the Holy Eightfold Path (cf. NOTE

20)

The Four |
Bases of
Power
(H#E
in Pali 4
IDDHI-
PADA)

The Five (

Faculties
(R|R
inPali 5

INDRIYA)

The Five
Power
(HEAhH
in Pali 5
BALA)

The Seven
Factors of
[lumina-
tion
(E&8»
in Pali 7
BOJHAN-
GAS)

{

The Noble
Eightfold
Path in
Pali ARIYA
ATTHAN-
GIKA
MAGGA)

]

1) Concentration of Will (#7# 2 in Pali CHANDA-
SAMADHI)

2) Concentration of Energy ( ##& in Pali
VIRIYASAMADHI)

3) Concentration of Consciousness mind (/& i B
in Pali CITTA-SAMADHI)

4) Concentration of Investigation (#i# 2 in Pali
VIMAMSA-SAMADHTI)

1) Faith (1 in Pali SADDHA)

2) Energy (¥ in Pali VIRIYA)

3) Mindfulness (& in Pali SATI)

4) Concentration (& in Pali SAMADHTI)

5) Wisdom ( # in Pali PANNA)

They are identical with the five faculties above,
only that they have been developed so that they
can destroy their opposites, namely,
wavering doubt, inertia, forgetfulness,
distraction and delusion. The five faculties are
the potential to be developed while the five-
powers are the actual that have been developed.

1) investigation of Laws ( #/% in Pali DHAMMA-
VICAYA)

2) Energy ( ¥ in Pali VIRIYA)

3) Joy (interest ( € in Pali PITI)

4) Tranquillity (#% in pali PASSADHI)

5) Mindfulness (7 in Pali SATI)

6) Concentration ( & in Pali SAMADHTI)

\ 7) Serenity ( #% in Pali UPEKKHA)

( The Noble or Holy (Eightfold) Path ( iEi& or E&
) has already been mentioned and briefly set out
in NOTE 20, asthe space doesnot permitme here
togointomore detailabouteach ofthese dharmas,
the reader is recommended to study further on
his own, reading and researching other

discourses where the meaning of these things is
clearly explained and well illustrated.

(33) Calm Meditation (it or FEEEft: in Pali SAMATHA).
There are two forms of meditation in the Buddhist Teaching,
one is meditation which develops the mind and the other
one, develops wisdom. Calm meditation is the former one
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and insight meditation the latter one. Calm meditation is the
development of consciousness and its expansion leading to
higherlevels of consciousness. The bonds and latent tenden-
ciesarethe gross defilements that bind us and the more subtle
tendencies latent in us that have to be destroyed and tran-
scended in order to make spiritual progress.

(34) Insight Meditation ( 8 or Ht#3& M In Pali
VIPASSANA) is as already said in the previous note, the
development of wisdom, of intuitive wisdom, that is based on
direct insight into the nature of things as they really are.

(35) Means or expedients ( 5{& in Pali UPAYA) are the
ways and means to practise using skill in means in order to
reach liberation and to benefit all beings.

Conditioned and Unconditioned Happiness ( 8#& 5% ). Con-
ditioned happiness refer to mundane happiness while un-
conditioned happiness referstothe Suprammundane Happi-
ness (that of awakening, liberation, Illumination-NIR-VANA)

(36) The BuddhahasTen Power (+71 in PaliDASABALA).
They are:

I) that He knows according to reality what is right and
what is wrong is the first power.

IT) That He knows all actions and all results ( 5% ¥ &%
) of beings whether past, future or present. That He knows
their basis of action (i& % & ), that He knows their condition-
ing ( E# in PaliHETU PAC-CAYA literally' Root Condition"),
that He knows their results ( 3% in Pali VIPAKA meaning
here the results arising, as a consequence of performed
action) is the second power.

III) That He knows according to reality the marks of
differentiation ( %3 3148 ) of purity and defilements regarding
the concentration (meditation) ( & in Pali SAMADHI) of all
absorptions ( i in Pali JHANA), Liberations ( # & In Pali
VIMUTTI), and of all meditations (meaning here all states
where the mind is one-pointed =& in Pali SAMADHI) is the
third power.

‘ IV) That He knows all the faculties (1R in PaliINDRIYA
ctf. NOTE 32) of other beings together with their higher and

- lower characteristics is the fourth power.

V) That He knows the different inclinations of other

~ beings is the fifth power.

VI) That He knows the countless different natures (1%
) of the various things in the world is the sixth power.

VII) That He knows the final goals of all paths is the
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seventh power. ,

VIII) That He knows the various past lives with all

their characteristics ( # in Pali LAKKHANA) and
conditionings (&#% cf. second power) of one life, two lives, up
to hundred thousands oflives from the beginning of a World-
aeon ( # (&) in Pali KAPPA in Sanskrit KALPA is an
enormous period of time in which the formation, growth,
existence and dissolution of a world takes place together
with the period of emptiness and chaos that follows it's
disappearance,) to the end of a world-aeon. "When I was
living asthatbeing my personal name, myfamily name, foods
and drinks, sufferings and pleasures and the length ofthe life
span were such and such. Being thus death took place here
and birth took place here and on dying again birth took place
here. Being born here, the personal name, the family name,
the foods and drinks, sufferings and pleasuresand the length
of the span of life was thus. This is the eighth power.
IX) Because the purity of the Buddha's Divine Eye surpasses
that of the eyes of devas and men, he sees beings when they
die and when they are born; whether they are beautiful or
ugly, big or small, whether they have fallen into unwhole-
some ways or wholesome ways. In this way action conditions
its result. This being performed unwholesome bodily ac-
tions, unwholesome verbal actions and unwholesome men-
tal actions. It slanders with wrong view (cf. NOTE 9 NOTE 21/
NOTE 29) a saint and performs an action based on wrong
view. Because of this the condition is being laid for the
entering into the evil courses of existence (cf. NOTE 12) and
at the time of death when the body breaks up, the being is
reborn in the hellish realms. That being performed whole-
some bodily, verbal and mental actions. It does not slander
the saint and having right view it performs actions based on
right view (understanding). Because of this the condition is
being laid for entering into the good courses of existence (cf.
NOTE 1) and at the time of death when the body breaks up the
being is reborn in the deva worlds (cf. NOTE 1). This is the
ninth power.

X) Because all the outflows are exhausted in the
Buddha,thereis cankerlessliberation of mind and cankerless
liberation through wisdom and the knowledge is present in
Him: My births have come to an end, what had tobe done has
been done, there is no more becoming.' That He knows this
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according to reality is the tenth power."

From the MAHAPRAJNAPARAMITA-SHASTRA BY
NAGARJUNA BODHISATTVA (X EEHREHERZENR TN E
WE=TN)

The Four Kinds of Fearlessness ( @# &% ). There are
four kinds of Fearlessness possessed by the Buddha:

1) The Fearlessness of knowing all things.

2) The Fearlessness of the freedom from outflows.

3) The Fearlessnes of expounding all hindrances to the

Path.
4) The Fearlessness of teaching the Path leading to the
cessation of suffering.
The Eighteen Dharmas that distinguish the Buddha (
+ATR #% in Sanskrit AVENIKADHARMAS)

1)
2)
3)
4)
5)

6)
7)
8)
9)
10)
11)
12)
13)

14)
15)
16)
17)

18)

The body of all the Buddhas is faultless.

The speech is faultless.

The awareness is faultless.

He is without partiality.

He is always in Samadhi concentration, one
pointedness of mind.

He has always clear knowledge and equanimity.
His intention to save beings does not decrease.
Undiminishing effort.

Undiminishing recollection

Undiminishing wisdom.

Undiminishing freedom.

Undiminishing knowledge and vision of freedom.
All His bodily actions are performed with knowl
edge and wisdom.

All His verbal action are performed with
knowledge and wisdom.

All His mental actions are performed with
knowledge and wisdom.

His wisdom is without any obstacles as regards
knowing the past.

His wisdom is without any obstacle as regards
knowing the future.

His wisdom is without any obstacles as regards
knowing the present.

These eighteen Dharmas distinguish the Buddha from any
Arahat, Pratyeka Buddha and Bodhisattva. These Dharmas
pertain to the Fully Illuminated One.
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